Babylon of the End Times
In the coming tribulation period, the antichrist will rule the entire world from his
headquarters located in the literal, rebuilt city of Babylon on the Euphrates River found in modern
day Iraq. Not only have numerous Christians throughout church history embraced this view,1 but it
has also been incorporated into the best selling Left Behind series.2 The question is whether such a
view can be successfully defended from Scripture. It is the purpose of this article to demonstrate
that it can. This article will survey various lines of biblical evidence that call for a futuristic, literal
Babylon. These lines of evidence include Gen 10–11, Isa 13–14, Jer 50–51, Zech 5:5-11, and Rev
17–18. After this evidence has been presented, this article will then highlight the inadequacy of
other approaches that view the prophecies regarding Babylon as something other than the literal city
of Babylon.
An important principle that the interpreter must adhere to in order to accurately decipher
biblical prophecies is to resist the temptation of employing a “dual hermeneutic.”3 Such a
hermeneutic treats prophecy as a special category that must be approached with a different set of
interpretive principles than one would use in interpreting other portions of Scripture.4 Thus, the
interpreter’s ability to accurately interpret God’s future program is contingent upon his willingness
to embrace the same interpretive method that he would use when interpreting any other portion of
Scripture. Some may balk at such a statement on the basis that Revelation is too symbolic
to be approached literally. While not disputing Revelation’s symbolic character, it must be
understood that many of the symbols employed in Revelation are either identified in the immediate
context5 or in the Old Testament.6
The Tower of Babel
God’s end time program for Babylon has its roots in the historical account of the Tower
of Babel found in Gen 10–11. This section of Scripture is significant in that it records humanity’s
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first worldwide rebellion against God. Here, we learn of mankind’s rebellion against God’s
command to scatter throughout the face of the earth following the flood (Gen 9:1, 7). Under the
leadership of Nimrod (Gen 10:8–12), mankind instead gathered in the land of Shinar (Gen 11:2) for
the purpose of building a city and tower to reach into heaven (Gen 11:4).
While the political components of this apostasy are evident in the tangible
manifestations of a city and tower at Shinar, it is important not to underestimate the religious
dimension of this rebellion. Because of the desire to make a name for themselves (Gen 11:4),
“Babylon is the city where mankind first began to worship himself in an organized manner.”7
Moreover, the “ziggurat, intended by them to reach the heavens, was no doubt intended to be a
place of occult worship of the stars and heavens.”8 Babel is also the place of the origin of the
infamous mother-child cult. According to extra biblical tradition, Nimrod’s wife, Semiramis
founded the secret Babylonian religion. She also had a son named Tammuz through an alleged
miraculous conception. According to tradition, Tammuz was killed by a wild animal and
miraculously restored to life.9 Hitchcock explains the global influence of this mother child cult that
began at Babel:
The legend of Semiramis and Tammuz spread around the world. Their names were
changed in different places, but the basic story remained the same. In Assyria, the
mother was Ishtar, the son was Tammuz. In Phoenicia, the mother was Astarte and the
son was Baal. In Egypt, she was Isis and her son was Osiris, or Horus. In Greece she was
Aphrodite and her son was Eros. For the Romans, the mother was Venus and the son
was Cupid.10
In sum, the Tower of Babel represents humanity’s first collective rebellion against God.
Gen 11 emphasizes both the political and religious facets of this apostasy. Moreover, “this initial
centralization, followed by the global distribution, is the primary mechanism by which Babylon
became the central influence in all cultures and civilizations which followed.”11 It is in this sense
that the Tower of Babel incident at Shinar uniquely characterizes Babel, or Babylon, as the ultimate
source or mother of all spiritual harlotry.
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God’s response to this collective rebellion was swift and decisive. According to Gen
11:5-9, God frustrated this worldwide apostasy by confounding human language thus inhibiting the
builders from communicating with one another. God’s action had a purpose. Satan’s capacity to
lead humanity away from the truth is enhanced if only one government exists and this single
government happens to fall into the hands of anti-God forces. No opposition to an anti-God agenda
is even possible under this scenario. However, with the existence of multiple nations, those nations
that reject anti-God agendas can work to oppose those nations that embrace such agendas.
Consequently, evil is restrained at least to some extent.12 Thus, ever since the Tower of Babel
incident, God has decreed that humanity be ordered according to national boundaries, rather than
global government (Deut 32:8; Isa 2:4; 66:18; Acts 17:26; Rev 12:5; 20:3; 21:24, 26).13
However, one of Satan’s purposes throughout history has been to subvert this divine
ordering of nations. His desire is instead to bring the world back together so that he once again can
have unlimited control of it through one man. Thus, Satan’s ambition has always been “to bring
man back to Babylon under His rule. This will finally happen according to Revelation 17–18. Both
the city of Babylon and the false religious system of Babylon will be resurrected in the end times.”14
The fact that human rebellion will one day cycle back to where it all began comes as no
surprise to diligent Bible students due to numerous parallel themes or common denominators
running through both the books of Genesis and Revelation. Of this phenomenon, Henry Morris
observes, “The Book of Revelation is the sequel to the Book of Genesis, the two books together
bounding all history and bounding all of God’s revelations to mankind. They constitute the alpha
and omega of God’s written word, the Book of Beginnings and the Book of Unveilings.”15
Examples include the thematic parallels between the probationary world of Gen 1-2 and the eternal
state of Rev 21–22 as well as the parallels between the cursed world as depicted in Gen 3 and the
eternal state of Rev 21–22.16
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Isaiah 13–14 and Jeremiah 50–51
The next piece of evidence calling for a futuristic, literal rebuilt Babylon is the
prophecies depicting Babylon’s destruction found in Isa 13–14 and Jer 50–51. The eighth and
seventh century prophets Isaiah and Jeremiah repeatedly warned Judah of impending disaster that
she would suffer at the hands of foreign powers because of her repeated violations of the Mosaic
Covenant (Deut 28:49). Yet at the same time, these prophets also comforted God’s people by
predicting the ultimate destruction of the very nations that were oppressing them. Such is the case in
Isa 13–14 and Jer 50–51 where we find two prolonged passages dealing with the destruction of
Babylon. How do these passages contribute further evidence favoring a futuristic, rebuilt Babylon?
Although Babylon fell to the Medo-Persian Empire (Dan 5:31) in 539 B.C., Babylon’s historic fall
does not match the cataclysmic language found in Isa 13–14 and Jer 50–51. The details of these
texts were not satisfied in the historic fall of Babylon. In other words, the biblical information
regarding Babylon’s fall does not fit the known facts of history. Thus, in order for these prophecies
to be accurately fulfilled, Babylon must be revived so that it can be destroyed again according to the
specific details given by Isaiah and Jeremiah.17 Babylon’s ultimate destruction will take place in the
coming tribulation period (Rev 16:19). Let’s take a look at both of these prophetic passages and
observe how their details were not satisfied in the historic fall of Babylon.
The Isa 13–14 passage appears in an extended section dealing with God’s coming
judgment on the surrounding nations (Isa 13–23). Yet Isaiah appears to be drawing special attention
to the Babylon oracle in comparison to the oracles against the other nations. Not only does the
Babylon oracle appear first on the list, but it also consumes more verses than any of the other
oracles.18 Moreover, there are at least seven clues found within Isa 13–14 that clearly require a
prophetic fulfillment beyond the historic fall of Babylon in 539 B.C.19

4

First, Isa 13:6, 9 uses the expression “Day of the Lord” to describe the fall of Babylon.
Although some may argue that this expression is sometimes used to depict events of judgment that
have already happened (Ezek 30:3, 10), the phrase typically concerns a time of divine judgment that
is yet future.20 Second, Isa 13:10-13 predicts that a host of cosmological disturbances will take place
when Babylon falls and these obviously did not take place in 539 B.C. Interestingly, these signs have
far more in common with language that is used to describe the Second Coming (Matt 24:27-30)
than they do to any past event. Third, Isa 13:11-12 indicates that Babylon’s judgment will actually
inflict punishment upon the world making mankind scarcer than gold. The magnitude of this
prophecy obviously never happened in the past and therefore awaits a future fulfillment (Matt
24:21-22).
Fourth, Isa 13:19 analogizes Babylon’s destruction to the fall of Sodom and Gomorrah.
Again, this prophecy does not fit the facts of history. Ancient Babylon gradually declined and
therefore never experienced a sudden, fatal cataclysmic destruction as did Sodom and Gomorrah
(Gen 19:24-28). Fifth, Isa 13:20-22 predicts that subsequent to her destruction Babylon will never
be inhabited again. Yet Babylon has been inhabited numerous times since 539 B.C.21 Sixth, Isa 14:58 predicts that the world will enter a time of universal peace and rest following Babylon’s
destruction. Certainly such peace and rest did not begin in 539 B.C. Nor are such conditions present
in today’s war torn world. Seventh, Isa 14:1-4 predicts that Israel’s spiritual restoration will
transpire immediately after Babylon’s demise. Because such a restoration is consistently portrayed
as an eschatological event throughout Scripture (Rom 11:26-27), Isa 14:1-4 obviously awaits a
future fulfillment.
All of these facts make it clear that the prophecy of Isa 13–14 goes far beyond the
historic fall of Babylon in 539 B.C. and is speaking of a futuristic destruction of Babylon.
Interestingly, Isa 21:1-10 again records the destruction of Babylon. Perhaps Isaiah records two

5

destructions of Babylon because Isa 21 pertains to the historic fall of Babylon either in 686 or 539
B.C. while Isa 13–14 is speaking of the futuristic destruction of Babylon.

22

At any rate, because Isa

13–14 is speaking of a future destruction of Babylon, it is apparent that this empire must again be
revived in order for Isaiah’s prophecy to find a literal fulfillment.
We find an identical pattern in Jer 50–51. This passage, like Isa 13–14, also appears in
an extended section dealing with God’s coming judgment on the surrounding nations (Jer 46–51).
Yet Jeremiah appears to be drawing special attention to the Babylon oracle in comparison to the
oracles against the other nations. Unlike the other oracles, two full chapters are devoted to
predicting the destruction of Babylon.23 Moreover, there are at least six clues found within Jer 50-51
that clearly require a prophetic fulfillment beyond the historic fall of Babylon in 539 B.C.24
First, Jeremiah 50:3 predicts that an enemy from the north would destroy Babylon and yet
the Persians came from the east.25 Second, Jeremiah 51:8 predicts that Babylon would be destroyed
suddenly and yet the actual destruction of the city was a gradual process taking several centuries.
Third, Jeremiah predicts that Babylon would be completely destroyed (Jer 50:3, 13, 26, 39-40;
51:29, 43, 62) and yet Babylon remained productive and populated after her initial fall. In fact, the
city was spared and made one of the ruling centers of the Persian Empire with Daniel serving in an
administrative position (Dan 5:30; 6:1-3).
Fourth, Jeremiah 51:26 predicts that Babylon’s destruction would result in even her
building materials never being used again and yet the materials from which ancient Babylon have
been used extensively in the building of many surrounding cities.26 Fifth, Jeremiah predicts that
believers would flee Babylon upon her destruction (Jer 50:8; 51:6, 45) and yet there is no record of
the Jews fleeing Babylon when she fell to the Persians. In fact, Scripture specifically states that
Daniel remained in the city after its fall (Dan 5:28, 30-31; 6:1-3). Sixth, Jeremiah predicts the
reuniting and national repentance of Israel following Babylon’s fall (Jer 50:2, 4-5, 20; 51:50) and
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yet such a reuniting and repentance never took place. In fact, the postexilic record evidences God’s
continual rebuking of His people through the ministries of the prophets such as Haggai, Zechariah,
and Malachi. Furthermore, as previously indicated, the reuniting and restoration of Israel is
typically treated as an eschatological event throughout Scripture (Ezek 37; Rom 11:26-27).
In sum, it is quite plain that the prophecies of Isa 13–14 and Jer 50–51 were never fully
exhausted in the historic fall of Babylon. The predicted cataclysm never came to pass. In fact, it is
safe to say that although the city fell politically to the Medo-Persian Empire in 539 B.C., it never fell
physically.27 Interestingly, because the Medes and Persians diverted the waters of the Euphrates and
entered the city at night through the dried up channel, the city fell by surprise. Half the city was
captured while the rest were not even aware of what had happened.28 This hardly satisfies the
cataclysmic language of Isa 13–14 and Jer 50–51.29 Walvoord best summarizes the matter when he
notes:
As far as the historic fulfillment is concerned, it is obvious from both Scripture and
history that these verses have not been literally fulfilled. The city of Babylon continued
to flourish after the Medes conquered it, and though its glory dwindled, especially after
the control of the Medes and the Persians ended in 323 B.C., the city continued in some
form or substance until A.D. 1000 and did not experience a sudden termination such as
is anticipated in this prophecy.30
The implications of these unfulfilled prophecies for a future Babylon are obvious. As Clarence
Larkin observes, “…the prophecies of Isaiah and Jeremiah cannot be fulfilled unless there is to be a
future Babylon that shall be thus destroyed.”31
Zechariah 5:5-11
Another piece of evidence favoring a futuristic Babylon is a prophetic vision found in
Zech 5:5-11. This vision was given 519 B.C. and is the seventh of Zechariah’s eight night visions
that are recorded in Zech 1:7–6:8. Let us first describe the contents of the vision and then provide an
interpretation. In order to grasp the meaning of the vision, the following five elements must be
understood.32
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First, Zechariah saw a basket for measuring grain otherwise known as an ephah. Because
an ephah was the largest measure in the Old Testament and was typically used for measuring flour
and barley, the basket signifies commerce. Second, in the basket, Zechariah saw a woman
signifying wickedness. Third, Zechariah saw the woman being pushed back into the basket and a
heavy lid was closed on top of her. This incarceration of the woman in the basket signifies that God
is in control and He will release her from the basket only in accordance with His timetable (2 Thess
2:7). Fourth, Zechariah saw the basket being transported to the land of Shinar. This part of the
vision identifies the specific geographic locale that the woman will one day operate from once she
is released from her incarceration. The Old Testament repeatedly identifies Shinar as the exact same
piece of real estate where the Tower of Babel as well as historic Babylon once stood (Gen 10:10;
11:2; 14:1, 9; Isa 11:11; Dan 1:2). Fifth, Zechariah was told that the woman one day be will be
released and set upon the pedestal of a temple in Shinar. Because this part of the vision conjures up
religious imagery, it communicates that the woman will be vested with future religious authority.
Putting all of this together, Zechariah’s vision teaches that in God’s providence,
wickedness, commerce, and religion will once again return to the land of Babylon. Because
Babylon had already fallen (539 B.C.) by the time that this prophecy was given (519 B.C.),
Zechariah’s vision furnishes a clear biblical prediction of a futuristic, rebuilt Babylon. Henry Morris
aptly observes, “Zechariah’s vision thus clearly foretells a time when the center of world finance
and commerce will be removed from its bases in New York and Geneva and other great cities and
transported quickly across the world to a new foundation and headquarters in the land of Shinar.”33
Rev 17–18 records the circumstances by which this vision will be fulfilled. In the
coming tribulation period, the literal city of Babylon (Rev 17:18) will exert wicked influence (Rev
17:2), religious authority (Rev 17:2; Jas 4:4), and commercial power (Rev 18:10-18) over all the
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inhabitants of the earth (Rev 17:15). In fact, note the parallels between the woman of Zech 5 and the
harlot of Rev 17–18.34
Zechariah 5:5-11

Revelation 17-18
Woman sitting on the beast, seven mountains,
and many waters (17: 3, 9, 15)
Emphasis on commerce (merchant of grain,
18:13)
Woman’s name is Babylon the Great, Mother
of Harlots and Abominations of the Earth

Woman sitting in a basket
Emphasis on commerce (a basket for measuring
grain)
Woman’s name is wickedness
Focus on False worship (a temple is built for the
woman)
Woman is taken to Babylon

Focus on False worship (17:5)
Woman is called Babylon

Revelation 17–18
The final piece of scriptural evidence favoring a literal, futuristic Babylon is found in
Rev 17–18. Chapter 17 features a woman with a title inscribed on her forehead, which reads,
“Mystery Babylon the Great the Mother of Harlots and of the Abominations of the Earth” (Rev
17:5). Several preliminary steps must first be taken before it is possible to properly identify this
woman. A proper identification of the woman first begins with correctly interpreting her title. In
order to do this, two questions must be answered.35 First, is her name “Mystery Babylon the Great”
or is her name “Babylon the Great” which happens to be a mystery? Although either reading is
linguistically possible, the latter reading is preferred. All other references to this title in Revelation
cite it as “Babylon the Great” (Rev 14:8; 16:19; 18:2) rather than “Mystery Babylon the Great.”36
Second, what is meant by the word “mystery”? Some believe the word “mystery”
connotes the notion of mysticism or symbolism. Thus, these interpreters use the presence of this
word in the woman’s title as a justification for interpreting the name Babylon in a mystical,
spiritual, non-literal manner.37 However, “mystery” simply means the revelation of new truth that
has been previously undisclosed.38 In sum, the woman’s name is “Babylon the Great.” Her name is
a mystery in that it represents new truth that has never been previously disclosed.
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Furthermore, in order to properly interpret the woman, it is necessary to follow the
interpretation given at the end of the chapter, which identifies the woman as a city (Rev 17:18).
Although much speculation surrounds the identity of the woman, most of it would cease by simply
following the interpretation given in Rev 17:18.39 Dyer correctly observes, “Whatever else is said
about the harlot, she is first a city, not an ecclesiastical system.”40 By combining this insight with
the preceding discussion regarding the woman’s title, we are now in a position to offer an
identification of the woman of Revelation 17. She is a city (17:18) named “Babylon the Great”
(17:5).
However, the question still remains as to whether this city named Babylon is meant to be
understood literally. This question can be answered by observing how other cities and geographic
locales are understood in the rest of Revelation. It does seem to be a general rule that the names of
cities and geographical regions are treated literally throughout the book. For example, most
interpreters typically understand the following places and cities in Revelation literally: Patmos
(1:9), Ephesus (2:1), Smyrna (2:1), Pergamum (2:8), Thyatira (2:12), Sardis (3:1), Philadelphia
(3:7), Laodecia (3:14), the Euphrates (9:14; 16:12), Jerusalem (11:8),41 and Armageddon (16:16).42
Why should the city of Babylon depicted in Revelation 17–18 not be given the same literal
interpretation? Moreover, when John wants to communicate that he is using a city in a non-literal
sense, he makes this explicit as in Rev 11:8 where he says “the great city which is spiritually called
Sodom and Egypt.” Because no similar formula is found in Revelation 17–18 to alert the reader that
John is speaking of the city of Babylon figuratively, there is no reason that Babylon should be
interpreted non-literally.43 Henry Morris appropriately sums up the matter:
It must be stressed again that Revelation means ‘unveiling,’ not ‘veiling.’ In the
absence of any statement in the context to the contrary, therefore, we must assume that
the term Babylon applies to the real city of Babylon, although it may extend far beyond
that to the whole system centered at Babylon as well.44
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Equating Revelation’s use of the word Babylon with the literal city on the Euphrates is
further strengthened when recalling Revelation’s dependence upon the Old Testament. Because
Daniel is the most frequently referenced book in Revelation, the Book of Revelation can be viewed
as a type of sequel to Daniel. When Daniel uses the word Babylon he is referring to literal Babylon.
Therefore, why should Revelation’s use of this identical term be treated any differently especially
considering Revelation’s dependence upon Daniel?45 Moreover, Revelation evidences great
dependence upon the Old Testament due to the fact that 278 of Revelation’s 404 verses refer to the
Old Testament.46 The Old Testament uses the word Babylon nearly 300 times. In every instance
Babylon refers to literal Babylon. Thus, why should Revelation’s use of this identical term be
treated any differently especially considering Revelation’s heavy dependence upon the Old
Testament?
This connection between the Babylon of Revelation and the literal Babylon of the Old
Testament is further strengthened upon noticing the number of allusions Rev 17–18 makes to Old
Testament Babylon. For example, the reference to the wilderness in 17:3 may be a reference to the
“oracle concerning the wilderness of the sea” in Isaiah 21:1. “The wilderness of the sea” refers to
the sandy wastes of the Persian Gulf area outside of Babylon on the Euphrates. Interestingly, this
oracle also includes the same statement “fallen, fallen is Babylon” (Isa 21:9) that is used in
Revelation’s description of Babylon (Rev 14:8; 18:2).47 In addition, the boast of Babylon, “I sit as
queen and am no widow, and will not see sorrow” (18:7) replicates that of ancient Babylon (Isa
47:7-9).48
Along these same lines, commentators have also noticed similarities between the
destruction of Babylon as depicted in Jer 50–51 and Rev 17–18.49 For example, both passages
associate Babylon with a golden cup (Jer 51:7; Rev 17:3-4; 18:6), dwelling or sitting on many
waters (Jer 51:13; Rev 17:1), intoxicating the nations (Jer 51:7; Rev 17:2), and having the same
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name (Jer 50:1; Rev 17:5; 18:10). Moreover, both passages illustrate Babylon’s destruction as a
stone sinking into the Euphrates (Jer 51:63-64; Rev 18:21) and depict Babylon’s destruction as
sudden (Jer 51:8; Rev 18:8), caused by fire (Jer 51:30; Rev 17:16; 18:8), final (Jer 50:39; Rev
18:21), and deserved (Jer 51:63-64; Rev 18:21). Furthermore, both passages describe the response
to Babylon’s destruction in terms of God’s people fleeing (Jer 51:6, 45; Rev 18:4) and heaven
rejoicing (Jer 51:48; Rev 18:20).50
A mention of the Euphrates at two places in the Apocalypse (Rev 9:14; 16:12) further
confirms that assigning Babylon the literal significance of the city on the Euphrates is the most
natural way of understanding Revelation 17–18.51 Interestingly, the Rev 9:14 reference anticipates
the coming of a host of demons to kill one third of humanity. The Rev 16:12 reference anticipates
the coming of the kings of the east. These connections between the Euphrates and the anticipation
of evil point to the fact that something evil is occurring in the region beyond the Euphrates. The
rebuilt city of Babylon functioning as the headquarters of the antichrist during the tribulation period
furnishes a plausible explanation of such evil.52 Understanding Revelation 17–18 as literal Babylon
also seems most consistent with how these chapters describe the city’s geography. For example, the
imagery of the many waters corresponds well with Babylon’s location on the Euphrates “with its
canals, irrigation trenches, dikes, and marshes surrounding the city.”53
The part of the woman’s title that reads “the mother of harlots” also uniquely identifies
her as Babylon. “The mother of harlots” conveys the notion that she is the one who ultimately gave
birth to all harlotry. Only the Tower of Babel fits this description.54 Because the Tower of Babel
incident took place before God had established national divisions through the creation of languages,
this event stands in its own unique category as the first and only collective rebellion by mankind
against God that has ever occurred in past history. As previously indicated, this initial apostasy in
one centralized locale “followed by the global distribution, is the primary mechanism by which

12

Babylon became the central influence in all cultures and civilizations which followed.”55
Consequently, the Babylonian mystery religions were exported throughout all the nations of the
earth. Revelation 17:15 draws upon this concept when it explains that the woman sits on “peoples,
multitudes, nations, and tongues.”
Despite all of this evidence, many still resist viewing Babylon as the literal city on the
Euphrates. Many contend that the harlot imagery of Rev 17:1-5 conveys the notion of a religious
system due to the fact that such imagery is consistently used in Scripture to depict man’s rebellion
against God (Isa 1:21; Jer 2:20; Ezek 16; 23). However, this harlot imagery is not enough to
disqualify Babylon from being a literal city. The Old Testament uses such harlot imagery to depict
the Gentile cities of Tyre (Isa 23:16-17) and Nineveh (Nah 3:4) while never hinting that these cities
are not meant to be understood literally.56 Thus, the harlot imagery communicates that Babylon of
Rev 17–18 is a literal city on the Euphrates that will have a religious influence over the entire
world. In this regard, Babylon will be identical to the Tower of Babel, which was a literal city in the
land of Shinar that exercised a universal, religious, apostate influence.
Others resist the literal Babylon view on the grounds that it is the product of reading
current events regarding the recent Iraqi crisis back into the text rather than being the product of
sound exegetical principles. However, this accusation seems unfair57 in light of the fact that
numerous interpreters held the view long before Sadam Hussein rose to power. Such commentators
include58 Newell (1935),59 Jennings (1937),60 Cooper (1942),61 and Lang (1948).62 Other
commentators held the view even before Iraq became a nation in 1932. Such commentators include
Seiss (1909)63 and Larkin (1919).64
Corroborating Evidence
Now that the biblical evidence for the literal Babylon view has been presented, allow me
to briefly present two-pieces of corroborating evidence demonstrating the feasibility of a future
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world capital in Babylon. The first piece of evidence involves geography. According to Henry
Morris:
…Babylon is very near the geographical center of all the earth’s land masses. It is
within navigable distances to the Persian Gulf and is at the crossroads of the three great
continents of Europe, Asia, and Africa. Thus, there is no more ideal location anywhere
for a world trade center, a world banking center, a world educational center, or
especially, a world capital!65
The second piece of evidence involves oil. “Iraq sits on at least the second largest crude oil reserves
in the world.”66 With such vast oil resources comes tremendous power to wield influence over the
nations of the earth. For verification of this statement, one need only remember back to the Arab oil
embargo of 1973 when the Arabic nations reduced their oil supply and implemented an embargo
against those nations supporting Israel. Interestingly, although these oil reserves were not
discovered until 1927, God in His word predicted thousands of years ago that the world’s center of
commercial power would once again return to the ancient city of Babylon.
Alternative Views
Unfortunately, the literal Babylon view is not the only view that interpreters have
embraced. Before concluding this article, I will briefly highlight some alternative approaches to the
identification of Babylon as well as point out their main inadequacies. Generally speaking, three
reasons should cause interpreters to reject these approaches. First, they ignore the plain meaning of
the word Babylon as consistently found throughout in Scripture and instead pour some alien
meaning into this word. Second, to the extent that they often identify Babylon as some historical
city or empire, they frequently force the text’s global language (Rev 17:1, 15, 18) into local
language. Third, they give inadequate attention to the description of Babylon as “the mother of
harlots” (Rev 17:5). As previously discussed, this phrase uniquely identifies the Tower of Babel. By
associating Babylon with some city, later city, or empire, these alternative approaches end up
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identifying Babylon with a descendant of Babel or a daughter of harlotry while the text calls for
identifying Babylon as the “mother of harlotry.”67
The first approach identifies Babylon with Jerusalem. The most vociferous proponents
of this approach today are preterists who date Revelation in the mid 60’s and see some or all of its
contents as finding a fulfillment in the events surrounding the fall of Jerusalem in A.D. 70. At least
two reasons cause this approach to be suspect. First, it requires an early date for Revelation.
Revelation obviously cannot be a prophecy about A.D. 70 if it was written after A.D. 70. This fact is
problematic for preterist interpreters because the overwhelming opinion among modern New
Testament scholarship is that Revelation was written in A.D. 95.68 Second, throughout Scripture,
Jerusalem means Jerusalem and Babylon means Babylon. Yet suddenly in Revelation, preterists
change the meaning of these words. Babylon suddenly becomes Jerusalem. No scriptural or logical
justification exists for this sudden alteration except to satisfy preterist theological presuppositions.
The second approach identifies Babylon with Rome. A variation of this view is to
identify Babylon with the Roman Catholic Church reigning from Vatican City. Much of the impetus
for this view comes from the assumption that the seven hills of Rev 17:9 identify the topography of
the ancient city of Rome. Although literal interpretation is to be employed whenever possible, there
are times when the text specifically mandates a non-literal interpretation (Rev 11:8). Rev 17:9-10
informs the reader that the seven hills are not literal hills but rather are a metaphor for kings. Kings
and kingdoms are often used interchangeably in Daniel and Revelation (Dan 2:37-39; 7:17, 23).
Thus, the seven hills represent seven kingdoms. The Old Testament frequently uses the word
“mountain” to refer to a kingdom or empire (Ps 30:7; 68:15-16; Isa 2:2; 41:15; Jer 51:25; Dan 2:35,
45; Hab 3:6, 10; Zech 4:7).69 Walvoord identifies the seven kingdoms as those that have persecuted
and will persecute Israel throughout her existence. The five fallen kingdoms include Egypt, Assyria,
Babylon, Persia, and Greece. Rome was the kingdom reigning when John wrote. The seventh
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kingdom will be the revived Roman Empire headed by the antichrist. Thus, the seven hills have
nothing to do with the topography of Rome.
Moreover, the seven hills have nothing at all to do with the entity Babylon. The seven
hills are seven heads (17:9) that belong to the beast (17:3, 7; 13:1) rather than the woman named
Babylon. It is possible to argue that the woman is still associated with the seven hills because she is
sitting on them. However, it is better to see this as referring to the woman’s control rather than her
location. The other references to the woman sitting in Rev 17 also refer to her control (17:1, 15,
3).70
The Babylon = Rome view is also built upon the notion that Babylon was a common
code for Rome in the first century world and John was employing this practice when he wrote
Revelation. Support for this view is supposedly found in various extra biblical writings that use
Babylon as a code for Rome. Support for this view is also found in 1 Peter 5:13 where Peter
indicates that he is writing from Babylon and yet church tradition places his death in Rome. Yet
such support is unpersuasive. Many of the extra biblical wittings equating Babylon with Rome were
written in the second century quite some time after John wrote Revelation.71
Furthermore, use of 1 Peter 5:13 to support the code theory is damaged upon recognizing
that Peter could have very well been in Babylon when he wrote his epistle. At the time Peter’s
epistle was written, Babylonia had the largest concentration of Jews living outside the land. Not
only did the magi come from the region (Matt 2), but pilgrims from Mesopotamia also came to hear
Peter’s sermon on the day of Pentecost (Acts 2:9). The Babylonian Talmud would later be
developed from this area. Because Peter was the apostle to the circumcised (Gal 2:8), Babylon
would have been a logical place for him to travel to.72 In sum, the notion that John in Revelation
used Babylon as a code for Rome is mere speculation at best. Moreover, the code theory should be
rejected because it wreaks havoc upon the Old Testament eschatological Babylon predictions.
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“Identifying Babylon as Rome implies that God gave numerous prophecies using a code name
which would not obtain its true meaning until hundreds of years later.”73
The third approach identifies Babylon with the world system in general rather than with
a specific geographic locale. This view has trans-historical and a-temporal aspects. Hamstra, a
proponent of this position, contends:
In the first century, Babylon was Rome. Two generations ago it was Berlin. Today,
perhaps, it is Las Vegas or even a university campus. Babylon can be found everywhere
throughout the history of the world. It is the center of anti-Christian seduction any time in
history.74
However, this view should be rejected because of its failure to interact with the details of the text
that clearly call for Babylon to be a specific place on the earth at a particular time in history.
Predictive prophecy in Scripture has fulfillments in history that are specific, such as the predictions
in Isaiah 53 of Messiah’s sufferings.75
A fourth approach views Babylon as an eclectic amalgamation of two or more of the
preceding views. For example, Pate identifies Babylon as having both a futuristic component as
well as being historical Jerusalem.76 However, this view should be rejected because of its reliance
upon a dual hermeneutic that is simultaneously inconsistent. On the one hand, Revelation’s global
language is allegorized to accommodate the Jerusalem view. On the other hand, a literal
interpretation is embraced to accommodate the futuristic view. Milton Terry warned against such an
approach through his articulation of the principle of single meaning: “a fundamental principle in
grammatico-historical exposition is that words and sentences can have but one significance in one
and the same connection. The moment we neglect this principle we drift upon a sea of uncertainty
and conjecture.”77
Conclusion
As has been demonstrated, the plain teaching of Scripture is that human history will one
day cycle back to where it all began. In the same region where the first world emperor led mankind
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in a universal political and religious revolt against God, the future antichrist will also lead the last
collective revolt before Christ returns. Sadly, many reject this view. Why? Unbelief and timing are
the two primary reasons that cause interpreters to reject the literal Babylon view.78 Unbelief occurs
when interpreters refuse to take God at His word. Timing also motivates unbelief because the type
of Babylonian world capital spoken of in the Bible has not yet materialized in the Middle East.
However, because God knows the end from the beginning (Isa 46:9-10), it is simply a matter of
time before these prophecies are literally fulfilled. Prior to 1948, Bible students faced a similar
dilemma regarding how to interpret the plethora of prophecies requiring a Jewish return to their
ancient homeland.79 However, the establishment of the state of Israel in 1948 vindicated those who
insisted upon a literal interpretation. Those that insist upon literally construing the prophecies
regarding Babylon will one day be similarly vindicated.
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